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Condition of The Origin

BCEE ML EFEEEIR. BIADPOARICWZSXT, &, H-C

B5HDTH D,

From rocks and stones all the way up to and including human beings,
everything has this thing called the self. This self is what we mean by an
existent being.

RHICZEH LT-BCIE—EEDHIEFAZ R, WoOH FTLLWBECZARIR
BILTED2DTH D,

The self, however, never stops for even an instant. The self is always
manifesting a new self.

TYHn, BRI, RITOREICENTEY XI55 RITTOKEISRUL
TRE\EbONDZ LEHY FHA,

Within the condition of the origin of the self, the self is hidden, and so there
IS no appearance of the self in the condition of the origin.

BADHDH BRI B4 L RICRTOREICENTEBEOTT 2D, 2/H
bALOEMFRONS I LlEH Y A,

The space we all look at is also hidden within the origin together with us,
and so space and also true space do not appear in the state of the origin.

B Rbnd RIS, BEHMOLI2ZERBBECEHICHEONLEIDTH S
AHLTY, TIHhH, BEAABOEROFEEIL, EXHICEZREIFE

ExROTEIWTEEA,

The space we see appears together with us, and so, we who are existent
beings in this human world must not unconditionally recognize things such
as space or existent beings.

TIDLRICHEONTESIBECLECE K> THOONDTFEEDL E D
LTRFICHEONLZDAEED T Z2BEABTERZEGRTNIERY £E
Ao

So those of us who are practicing a spiritual discipline must study how and
why it comes to pass that the self that is appearing now, and those existent
beings whom are being seen by the self, appear simultaneously.

ZOEOYRTHEZMBRT 2 ANIE. £9. RITOKEICOVWTEIETR
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NIEH Y 28 A

This is the reason people who study Zen must first study about the state of
the origin.

BC. BIBFEEHEIE. E5VWOIRTOBE DREDOTICEHELNLS . BB
AAHIEL2DODNEEIFZ2IE - Y EMAMEZRALATNIERY £
A

Zen students must manifest the wisdom which knows clearly what kind of
activity the origin does in order to give rise to the appearance of, or we can
say the birth of, the self, in other words, all existent things.

HPDMEEFWLTEDSM, I ZOFEDHEY A28 %Ha L T2
ZANBEIE, BBOTEZODERZIDTHDEREZTEIONNKETH 5,

It is Tathagata Zen which teaches that it is only through manifesting the
wisdom which knows the way of being of this cosmos, which is the home of
one’s self, that people can finally have peace of mind.

ST 2 CDEELTEAYIIERILO—>O@ET TR YIL>TED

ERBZTEDDIVIRBEDEATHY £,

So now Il try to explain what the nature of this cosmos is. The
transmission of Tathagata Zen is that all existing things are composed of
two opposing forces or activities.

ZOEMNIDEEICHRFZMITDE, T7RE~YAFR BOIFZEMY
NI ABEERDIUFERY L EEEE. AMIZRY L/ 5EE &
NRIZRY L/ B 5@ E, F/LES2BEERT2EHE. WEFET S
EEeFELAVEES, SkWIERT 2@ T 28, L3Rk
PR ILT-BHEEEBELRRY)IUIEHEE. LB RICESELICE

BIZ(TITCEY LT A2 ENTEDZDTH S,

If we name these two opposing activities there is an endless list of pairs we
can take up and use: plus and minus, the activity which brings man into
being and the activity which brings woman into being, the activity which
forms outside and the activity which forms inside, or the activity of life and
the activity of death, or the activity of existence and the activity of
non-existence, or the activity of expansion and the activity of contraction, or
the activity which forms future and the activity which forms past.

{L\# L. tatha-gata & tatha-agatas WS EMIZOZDDEEHE L FE
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EZOEELTCEDTFEHIIZH., —UVOEEZELRY LT TCEZEBETH

HEBATELDZDTH S,

In Buddhism we often use the Sanskrit words tatha-gata and tatha-agata,
which mean ‘thus going’ and ‘thus coming’ to describe the two opposing
forces which not only bring this universe which is our place of residence
into being, but also every single thing in the universe.

TIhn, EEHEMICEOLNAIENILIOEEZELAIIHA LTSI EHH
fFzHA, TIH B, tNEBHtatha-gata & 203k Hratha-agata & & 5 HEXT

YDBEZLU> T—YOWNIDEZE 2K L TEBATELIDTH D,
Because it is impossible to enumerate the endless ways in which these two
opposing functions appear we use tatha-gata , or Nyoko in Japanese, and
tatha-agata, or Nyorai in Japanese, as representatives of all of the possible
pairs.

Tatha-gata & tatha-agata & W\ 5 B & (X, RITOIREDERZBATY
No, —DOOHREEEGEMEL CEBLTESDTH S LURETIEE

S2TEDDTH S,

In Tathagata Zen we say that tatha-gata and tatha-agata have the state of
the origin as their home, and so they are acting having a single world as
their home.

—DElE. E—EESTET, ZONICEARERIEVWESE S Z AKX
ZLTED DT,

When | say one world | mean to point very clearly to the fact that this is a
unique world, and there are no other worlds outside of this.

B, HE—DOHRIIREHRZHFE->-TVLWELDTY,

In other words there are no other worlds which are making up some kind of
environment in which this one unique world is existing.

H LREBEHRZRITAE-TES L LI-AabIE, ZORTIE, RITTEND
272 £,

If the origin had worlds surrounding it then that origin would not be the true

origin.

TIDOFEIMMITTHS EEHHE. FTHRIREMRZE >TLAWLT

EICTRDDTH S,

And so, in the cases when the universe is the origin, this universe does not
have any other worlds making up its environment.



RKEDAIDNNIDNAID, EBHLTHERL, &N, oWV HHE—D
HROB T tatha-gata & tatha-agata (. JEEBIL TWLWBDTH B,

It is irrelevant whether this universe is big or small. Tatha-gata and
tatha-agata are acting within this one unique universe.

Z 95 W5 tatha-gata & tatha-agata P —2DEF WFFAOF TESL T
WBDTETH, tlELIREF, EEELISEBLTVWSIDTH S LUK

HBTIIE-TED2DTH S,

Although tatha-gata and tatha-agata are acting within this one home, they
are acting_ without any will.

B, BEELISEHL TWAEENRBITTZRYILI-ETEIEHETHD
EEHDILIIIRADTH S,

In other words the activity which gives rise to the origin is an activity which
Is acting without any will.

ZOVWHBEEELIEHL TEL2EE 2 (L BBk ETIE, tatha, Bk

WIEED@EE, L (d sunyata EE->TEDZIDTH 5,

In Buddhism, and Tathagata Zen is synonymous with Buddhism, we call
this activity which is functioning will-lessly the activity of “thusness,” or
“suchness,” or the activity of zero, or sunyata, emptiness.

2 1ld. tatha-gata & tatha-agatas A'—2 DIEFIZBFTDH T, S(ﬂ‘iz
DIRREDIRET & —(RKDIRREDIRFI & 2R VIRT. £ 5 WL HEZ DIRRE

tatha-ta sk tatha DEIZEEE-STEDZLICHRDIDTH D,

So, here we have tatha-gata and tatha-agata in one home, and in that
home they alternately and repetitively manifest two states, one is a state of
contrast or facing, and one is a state of oneness or unity. And we name
this cyclic repetitive action the function or activity of thusness, or simply
thusness.

tathatad)@%;t )R LOEBEALTEDSDTI AL, 20O tatha-ta

o3 niL, tatha-gatad tatha-agata & ICRBDTH 3,

When we analyze this activity of we see that because it is a repetitive
activity it is made of two activities, tatha-gata and tatha-agata.

AL, WIEEWMFEHNENIZORREEXIREIL., F/-—K%Z2REITDEED
BYUBRLODBEZZHLFABD I EIIHFLEVWDTH B EE D T ExBEL LA
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LHINEDNDHY £T,
It's necessary, however, for us to realize that no one can know this

repetitive cycle of the unification and polarization of tatha-gata and
tatha-agata.

A7 olE, £ WHHEHFICIE, FLLEBIERZz I 282K >7%<H

CEWVWSFEENEODNTLLRWLWNLTTY,

The reason no one can know this activity is because in the world in which
this activity is functioning the existent being called the self, which has
consciousness and will, has not yet appeared.

TIH 5. I NDtatha-gata & tatha-agatas HEBN L TWBHR %A B 32777
EHIZERWZ EICRDIRTT,

Therefore there is no existent being there to see the world in which
tatha-gata and tatha-agata are working.

BB, RITTOMRICIT, BAGEEEIZ. Di—ARA—BICEDFTEHLNT
BHRWDTYT, TIHDOIRITTOREEBEZZ ENHEELWNWT EIZHRBZERT

H%,

In other words there is not even one stick or one blade of grass, to say
nothing of people like us, appearing in the world of the root source or origin.
This is why we say it isn’t possible to see the state of the origin.

TYH o, tathad @ Z 7' tatha-gata & tatha-agata & A'— DD
F. 2FY—DDEATHRYERLOBZZT 2546, T MEL

tatha-gata, & #02KE1% tatha-agatas W"HE D KREZIRAIL £,

Because this activity of thusness is the case in which tatha-gata and
tatha-agata are doing this cyclic functioning within one world, inevitably
they will manifest the state of meeting one another.

ZDHEIC, BYIRLDKREZ LD T, MK EMMRIET I L0 BEDIREE

ZIREIL £,

It is through this condition of meeting one another that the state of cyclic
repetition finally comes to an end, and the two activities of going and
coming manifest a new condition, that of actual separation, rather than
simple polarization or contrast.

ZDIHGEIC, BICRERT LD ICEEEFEMNLBESHIEOLNEDTTH., £
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O L7-BEZMREZ MRS 52B4ABITEITWRLAITNIEZ OB ES D
ZEIZRHDTY,

As | will explain in detail later, it is when this separation occurs that existent
things, or we can say the self, appears. It is the principle of how this

appearance occurs which we practitioners who are studying Tathagata Zen
must study.

WITDOREZIREIL TEZ DL, BB A, tatha L EH5@E T
¥, BIBLMELIMRENBYIRLZRAL TELSHBHETYT, TTHH. R
TTORREL, FFEL TEDRETIEH Y FEA,
As | said before, the thing which is manifesting the state of the origin is the

activity of thusness, and so the condition of the origin is not a condition of
stillness or sationariness.

RITOREIZ, FHL TCELIRETIIoFHZLEHLLEES Zm <,

WOHFEELTESDTY,

The state of the source is a condition of acting, and so it never stops acting,
it is always acting, moving, doing.

Rold, £5 L7IOEEZZ T 52 &hl AlkETHHITSDTL
£IOMe BT BYURLOBSICEMNRIZEEDI ZL2HARLTE

DN, LBEDHZ TH 5 EWNKETIZEZAL TEDIDTY,

But does this activity continue on forever without changing? Inevitably,
transformation occurs within this repetitive activity. According to
Tathagata Zen it is the teaching of the historical Buddha which says that
inevitably a change arises out of this repetitive activity.

SNIE, EEOEBE ZHABEICEITHE ITHA L ITNERY €A,
Practitioners must grasp clearly the aim of this transmission.
DFEY, mEEIE BYRLOBEICEMARIDEE) 2L ZMIPE%

RIS A & 2R L MNFHETIE, EoTHBI2DTH 5,

In other words, what we call transmission in Tathagata Zen is manifesting
the wisdom which knows that within the repetitive cyclic process of the
origin a change will occur.
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BzE I ANL RBITOREBAEALREESZ L TESZONEE D HEE
FTBRRLBITNIERY FBADN, £ LEMEZHRRT 52FE - TIE
BITEE-TBH2DTH S,

For those learning Zen the first problem which needs to be solved is the

guestion of what kind of activity the state of the origin is doing. The study
which is the solving of this problem is what we call practice in Zen.

DENVFHELESIHEDFEIE. FHTIIUBZBEE>TEDIDTH 5,

The Japanese word for study in this instance is & “gakushu” and the

“gaku” in this compound word refers to study in the sense of scholarship, or
academic study.

FRIDILGIE, BT 2@, BIb, MEEAZLL- T, B2DHE
DHEEBCODEETAFEOEY AL A2FERTHIEAE>THELI LIC

BHDTH S,

The position of scholarship is the activity of the self knowing. In other
words, possessing the function of knowing the self investigates the nature
of the self, and the nature of the cosmos in which the self makes its home.

fE->T, BIFIFEITHY, FIENIIHZBIIECOEY ATHY . B
COFEETIHROEY A THY FIH o, FRIUBOESEFIENDIL
BEOBESE IFAREENITITAILICARZDOTHD, BILERE THRDIT

L REILTEDZLILRDDTH D,

It follows that from this standpoint of scholarship the self takes the position
of that which is doing the studying, and that which are being studied are the
nature of the self, and way of being of the world in which the self resides,
and so the self which studies and the selves which are being studied are
always opposing one another. In other words they are manifesting the
positions of object and subiject.

PRIFOECEFIEINDITHOBEC, IbFEOEY AL BCDHE
VHEEZBEHLWDICFATH, B2, 2RUBOEC EFIEIND IS
DECEFKETHONILLTESZLIZRYET,

No matter how much the self studies the nature of the cosmos and the
nature of the self, no matter how much the self studies the self which is
studying and the selves which it is studying, the studying self and the
studied self will always be in opposition.
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DFY, O LFMAZWHICEAERTHLECIREE YO EHRICHK

CIFHE TR A

The truth is that no matter how much you pile up achievement in this kind
of study the self can never become free from itself.

AR O EEDIIFICIL > TEDIBEDIIBEROIULGEN OBHBICK S T L IE
HERGWA DT, BHESICHK-> T, FlENDIIH, BIHEEDIREEL S -
TRV Z2WO UGB EEC LA I D RIEARBICLZ L E WD REZ
SRS ES T RNl = AN AV N N G B

The reason for this is that the self which stands in the position of the
subject cannot become free from the self which stands in the position of
object. The position which is being studied by the self, we can call this the
state of the object, this position must become one with the self. Without
this unity the condition of true peace of mind will not be manifest by the
self.

TIHAOFEROBEBRDIIFIEIFNIEOECEFRIEN DG EA—
BZzHRAIT2HDTHHEEOEEZEREL T BOTEAIDEMDILE

EEBLIEEEDZEICHEDEZDTH D,

When finally the principle is discovered that the ultimate standpoint of
scholarship is when the position of studying and being studied manifest
oneness, this is when the true perspective of scholarship has been
completed.

AL, BEEZERBLTLECHZOBEZNR, ILHEKET IHE, ©
39, BRlIEE,roXEZZITAH I LICHRY, BRAESICEGNEE
Ao

However, even if this principle is discovered, if the self makes an object of
this principle, then, of course, the self will be under the control of the
principle, and will not become the liberated self.

TIho, BEOAICECIIEN, BENEOHITHDEEIILEE
BRICERA T, EEFAL AT NIEAR Y FH A, £ 5 L-iEBBOBE 21T, B
ICITEHRETIEE > THE DD TH %,

So the self must appeal to the realm of practice, and prove that there is no

self outside of the principle, outside of the reason of nature itself.
Through practice the self must prove that the true self is none other than

8



RITDIREE

this basic principle. In Tathagata Zen we call this process of proving the
principle “practice,” which is 1£1T “shugyo” in Japanese, and sometimes
we simply say 17 “gyo” which could be translated as “essential action” in

this case.
SNIL, EZRIAE, £S5 LTH, BCDOIRTOREEBDH T, 1B

TTDRENBECEEAET E WS BEALETFIERITNIERY FEA, T
TH D, @ﬁ@@%%ﬁv LLIRART, RITDOEE N E A LRIRRER IRE]
L= EICBEC. BIBHFEEEIEOLNIZDANE WS T EEHRL CRTITR

&%_t:LiTo

In any case, for those studying Zen the first thing you must do is to get to
the bottom of what this condition of the root source is, and then study the
principle of what kind of activity the source manifests at the times when
selves, that is to say all existent beings, appear. This is what I'll delve into
next.

BzEIANI FERLOEZFZ L TEWITEHA, BIHENILOE
X %9 % tatha-gata & tatha-agata DEE LT 2 2 EAKERDTT
No. ZDFE, FEETAHREIFER LEOMHRETIIA L, REOHFRT
0% &Nk, Bl tatha-gata & tatha-agata & AVEFH L TED EE XIS
NIEuRWh o T,
For those studying Zen you must not have a way of thinking which is two
dimensional. It is utterly important to investigate the working of tatha-gata
and tatha-agata which do opposing activities, and so, in order to do this
investigation, you must realize that the world in which thus coming and thus

going, nyoko and nyorai, do their acting, is not a flat world, but rather a
spherical, three dimensional world.

TID B, MRIEERIEDOHMANIZIL > T, HKEABEIRGEDOEEZINHE L, X
MEDEEMZ /AT L £,

Nyorai, the thus coming activity, is standing up on the outside of this sphere,
and she is contracting the sphere. She contracts the entire body of the
sphere until the ultimate contraction is manifest.

%, BlbH tatha-gata (&, BKEDOFLZRRRE L TEDS W > TERED2
AZIRFI L. BROB®RZIRGIT 5, b, tNEDIHDERZIRFIT 5,
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The very center of the sphere is the point of departure for the thus going,
tatha-gata activity. He rises to his feet and manifests the entire sphere,
manifesting the ultimate expansion. In other words he manifests the
ultimate expression of thus going.

ZDIFEIINE LR E BT 2, BIBIRE, 0¥ O22REL T,
BIDTH 5,

During this process, when nyoko and nyorai have each grasped the

experience of half the sphere, half of the entire, there, inevitably, they meet.

Ao, WEEMREE—DODERBHIZRE L TESINLTH S, Bl
H, E—OFEZEREBME L TESDOHEIHZNERONLIDTH S,
They must meet because they are making the same single place of

residence their home. They are making the unique and single activity their
place of residence, and so a place of meeting must appear.

MECMRIFEE TG LIX, TOHAEVWDKREZEEL TIEXx5T
L&2De 1LBEIE, BFEIC, oL TEEAH I LFELS, BLIEZ DK
REE R L T, MERIMKDZERST 2. MMRIBAWEDHZZRST D &

HZnmLT-E, NEEBTIIEEALTELZDTH D,

But when tatha-gata and tatha-agata meet, do they stop at this place of
meeting? Is this condition of meeting fixated? The transmission of
Tathagata Zen is that the historical Buddha taught his disciples that this
condition is never static or fixated. Both of the opposing forces break
through this place of encounter, and by this breaking through thus going
experiences the realm of thus coming, and thus coming experiences the
realm of thus going.

DFY, BOBTIIEAEVEREL THDORFIL TRAERZRET 5,

Let's say the activity of man breaks through this meeting, and grasps the
experience of the world which the woman had been manifesting on the way
to the meeting.

WICZDBEIIHEWERIFEL T, BORAL TCRALERZ2RET 20T
H%,

Conversely the woman breaks through the meeting, and catches the
experience of the world the man had been manifesting.

ZZ T mEemFElE, AFCERZREL. 2FZ2REITH I L IR
5, ZORERDIBFEIZZTOEXDIRFIEUNMFKETIZE > TH 5,
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Now nyoko and nyorai are simultaneously experiencing the entire sphere.
They are both manifesting the whole. In Tathagata Zen this is called the
manifestation of the activity of zero.

SNITIMEDEROBZ % L T, 2h%zRa L7545, BIHEFZ2Ra]
L7=%A. iNElE. TRICERDOBEBZZ L TEERDOER. BIBERDER
ZIREILTESDZEICHRDZDTH D, RDIC. £ LI-MENERL 728
BOZORF %=, MR BIFEOBE X, RRDFE L TEIBIRITE LT

INiBDE = #FHIA T 2IH5FAD TH 5,

Here is the situation in which thus going has manifested the whole through
the activity of expansion. He has manifested zero here, and has done the
complete activity of expansion, and thus manifested the ultimate place of
expansion. He has manifested the result of expanding. This result of
expansion, however, becomes the origin of the activity of contraction. In
other words, the manifestation of the ultimate expansion made by
tatha-gata becomes the source of the contracting activity of tatha-agata,
the place from which the activity of contraction begins.

WIS, ARIINFEDORER. BIHUIFEDEMZEREI T 2D THSH . T DI

fEDER[IZ, WEEF RITE LT BEROBEZRET 2B LEDTH S,

On the other hand, nyorai manifests the result of contraction, the ultimate
contraction, but, this manifestation of contraction is made the source of the
activity of expansion of nyoko.

T oiMELMEL E, 2EOHNMEL BEILIRED AN & BREDF L& IS
U>T, BL IR EB-TEDEEYBEZ L TES I LICHY £,
Bl iRk L lE, WILL T, —DEHRNEEFEHFZE4IEE -

TIRONTESZ IR DL2DTH S,

And so here thus going is standing on the outside of the sphere, and thus
coming is at the center of the sphere, and each is doing the activity of
holding the entire body. Here tatha-gata and tatha-agata are opposing
one another, and in this state of opposition they are both appearing in
possession of this single unique world, this one home.

b, HEWDEBEZEHWIRET 255ICELE0EXARETT 5
N HZHLEDICBOEHETARFITAEEIDILICHEDIDTH D, & T AN,
ZOBEDEEICHMTIREANEHOND LINEETIEWS>TEIDTH D,
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And we can see that when the place of encounter is broken through both
man and woman manifest the activity of zero mutually and together, but
within this activity of zero also, inevitably, a limit will appear. This is the
explanation of Tathagata Zen.

DEVFOBEBZTLEVWAELTOEETZHEITE I LIFHFD L, T RRIC
BIDTH 5,

Even when we speak of the zero activity, this activity cannot continue on

endlessly. It also will encounter a limit.

CORFDIRFINL. BIICE >7-. BREDFEOE A ERFICERDIRF %
FTEZEITHK-TEHEODNAEZDTH S,

And as | said before, this limit of the zero activity appears when the
activities of expansion and contraction simultaneously manifest their
ultimate manifestation.

2FY, wiE, BORTICFIEZE TS, LOBOHRZRBRT IHNE
Nl ihdnT, 22T, R @Es LT BRRYT S0 TH5, L&

DS BlE. ZDRIT. BIHEBDEMDIFICEEFL T KEDTH 5,

In other words, when the woman arrives at the origin of man she no longer
needs to experience the world of man, and she does the activity of resting.
There she may sleep. Likewise the man, having arrived at the source of
woman, which is the ultimate expression of man, also rests.

ML, REDBEIZZEET 2 2 & ITHELVWDTH 5,
This activity of taking a rest, however, cannot fixate itself.
BIEZDORTDOFZICIUAS, IEBDRTDIFICIIDOZ LITHY £, TT
NoFB i BMELMREIZBOENIILT, £40E2 %, BIH&R4
DIHEIRFTHZEIIBY TTH, COFE. BLRILIZFTOEETEZ0H
T, B4R ZREL T, BCORTANRAD ETEHDTH %,

Man stands up at the source of woman, and woman stands up at the
source of man, and so man and woman, thus going and thus coming, once
again are facing one another, and both of them manifest their own self,
their own point of view. In this case, however, both man and woman leave
off doing the activity of zero, and each one gives rise to his or her own
character. At this time they both look toward returning to their own origin.

ZDGEICE, BIbEIL. ERIEONEIZITI> T2 D T, BSDIRIT.
DEYBRIEDFOANFESLZ EIFHEEFEA, E¥D LTHE, BIBUIEIR,
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ICZDEE, BILEECEEA21EH T, NEOEBEZEN BB E % L

@Tﬂiﬂf@@m:ﬁ%;tiﬁ%iﬁho

Here is the man, tatha-gata, standing up on the outside of the sphere, and
he cannot return to his own origin. He can’t get back to the center of the
sphere. The only way he can get back to the source of the thus going
activity is by some way or another manifesting the activity of woman, the
activity of thus coming. Nyoko must quit doing the expanding activity and
do the contracting activity, the activity of nyorai.

AL &SIC. iE, BCORTICIFTS7HICIF. RIEOTRAH, BIERA
N ONMUNTO R ITNIE R OBV DTE AL, RIIFRDOEEZIEHT, B
DEROEIE 2 LT NnIE7mY £8A,

In the same way, the woman, in order to return to her own home must go
from the very center of the sphere, from the inside of the sphere, to the
outside of the sphere, and so woman must stop doing the female activity
and instead do the male, expanding activity.

ZDHBE, BlE, &), WERIEBICHLRTIEDL Y £ A,
BRI DEEI LI BLPLXOETICBIRETS2LEI>ezEa>TE
LDDTHD, AHhKZIEHT, BICRDEFED I L, XHABDOEEICHE

B9 % 2 &TY,

When this occurs it isn’t that man has turned into woman, or woman turned
into man. When we say man becomes woman, what is meant is that man
smoothly follows the activity of woman. When woman stops being woman,
and becomes man, this means she is freely following the activity of man.

TIh ., EVALXICHIEL T, Xo@Zxx2d 5558, BlIZELWVWIBCD
B EFRLBWT, ROBZICHIEL TILBERAILTESHZ LICAD
DTY, wHbRAL &, BICKIBET 556, XIFECDIUIBZEE L T,
BOUGERFITHI LICKRDDTY,

And so, man follows woman, and does the female activity, and he does this
by not insisting upon or asserting his own point of view. He is manifesting
the standpoint of following the activity of woman. Likewise, woman, when

she follows man, she negates her own position, her own point of view, and
manifests the position of man.

TDESIC, BArBEDOUBEEREL T, XONIGHIRFGT 2548, £
S LBz EaZ0EZE DR, BBbEOEDRFGIEE->TELIDTH D,
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In this way, man negates his own standpoint, and manifests the point of
view of woman, and this kind of activity is the manifestation of the activity of
zero, or we can call it the manifestation of true love.

ZLHAY T, XDIUFZZEEL T, BOUBZERAT 5%BE. TNHED

BZDRFIT, BEOEDORGICTH Y £,

Woman is exactly the same. When she negates the position of woman,
and manifests the position of man, then that is the zero activity, the activity
of true love.

TIhH, BEOELIIZTOEEzTHY ., E4DEESEABELTELNDID
TIDLEEZLUSTEDODEZHATEZ I ENEFKLVNDTY, BEDOEE
ST DHIEIK-TOAEDEIERE LN DB T,

True love is the activity of zero. It appears when each self negates itself.
So we cannot use words to explain true love, because only through
manifesting the activity of zero does true love appear.

LAaL. tiELmNE, BIBbBEELEE, BE4ABCDERZREL T—
OwﬁﬁWTE%T% RBHIC, IRITOKRBICAWTIE, BRITEEHI—
RANTEHLH, BIBMELNRISEEBELISEHLTESLDTH 5,
’C“‘é‘b\b\ Bldxo@zzR T, [ZARBEZITHTHRVWE] £E5 &
EHVWDOTHB, RLEHIC. BHB0EMEZR T, [ZALE
ST HTEBRWE] LB L Hr»mZElFBmLWD T,
However, thus going and thus coming, man and woman, each gives rise to
his or her own character, and within one world, acts. But within this world
called the origin or root source, man and woman, tatha-gata and
tatha-agata, both act without any will. So, the man will never see the
activity of woman and say, “I'll never do something like that!” In the same

way the woman will never see the male activity and say, “I wont ever do
that kind of action'”

W EBIF, BEELICEDEBEARDL2DTH 5, ﬁ%%wfbu EL(C
Bo@BETEROEDOTHB, AL, HELOZLDEET IIEEELICEA
%E’D‘&bg)a)f\\%%o

Without fail man, will-lessly acknowledges the activity of woman. And
woman is exactly the same, without will she acknowledges the male activity.
In other words, these two opposing activities both will-lessly acknowledge
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one another.
EIbEALIFEEELICHEODIDOTINDRODBEE ) I EHHVED @
XEEHDEICHRADTH 5,

In other words, each will-lessly acknowledges, and so it is an
acknowledgment which cannot even be called acknowledgment.

AL, FHLTEDZOTI O ITMERMIZIOZDODEIE L, FIICHRNF- X
I, —DODEE. — DO DEERGBHOFTHEIDTHD, COBEZENR
BT A &L TSI LWIETIEHLY FHA,

And yet, as | said before, they are both, always, acting, and so these two
polar activities inevitably meet within this one room, within their shared
home. To explain the principle behind this meeting is in no way an easy
thing to do.

ST, WMEELMEENEADEBZTOEREZIRF L -HE. HEWLWZ EH
LT, MEFUWRDOBITOSGICERE L, WRIFIMEDIRITDIFICEHET 5
CEXBICIRANTZ, TTHh . ZDHE. WERILBIXMNEDIBITDISG.
MHLZOIRTOFBICEIEL T, LB EN>TEDIILILHRIDTHD, Z

AUTBIICHRARIZZ E THIDNORGICERBEREZTL &£ D,

As | said before, the manifestation of the ultimate activity of thus going and
thus coming comes about through the breaking through of the place of
encounter of the two opposing activities. After this breaking through
occurs nyoko arrives at the origin of nyorai, and nyorai arrives at the origin
of nyoko. Then, in this case, tatha-gata, man, having arrived at, is now
standing up at, the source of tatha-agata, woman. I've already explained
this, and so it must be easy to immediately understand.

LH L. BSAEGLIEDI DD >TANGW, TNTELEF-RARBZDT
T, BIEEDOEROFICEET 2D, TOHFBIELDORITDHZTY ., BIb

NFDIRTDIH T,

No one, however, seems to be doing me the favor of actually
understanding what I'm saying, and so over and over again | repeat myself.
The ultimate expression of man which the man arrives at is the very source
of woman, the origin of thus coming.

ZHANEOEEZ L T, PEOEBRZRG L T, 2F2RALETIH. £
DIGIEBDRITDG, BILMEDRITDH TS, TIH b, MELMKE
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RITDIREE

E—2 DA EHKICHE>TESHD. EXWILLAFHICIL > THE—DOHR, —

DOWMREZHICHE->TEHIBIRFILTEDEED I EICABDTT,

Woman does the activity of contraction, and manifests the ultimate
contraction, and through this manifests the whole, but this is the spot which
Is the very origin of man, the very source of thus going. And so, nyoko
and nyorai are holding one world together. They are standing in a position
of facing one another, and together holding this one world, manifesting this
world which has nothing outside of itself.

INZIRETIIT2A B CHRA]. bE—DEEBAOEF & —ib
EOTE%ODT\% U i—g_o

This situation, in Tathagata Zen, is called, at least temporarily, the
manifestation of complete self, or the manifestation of the one and only
home.

ZD%E. BLRLALMELMRIBETELICEHL TESTILE

HWIWNIZ L THIC—DHRABE > TEIREEIFEZTTA, AL,
HLEZDETNIETHNILDREZEET 2D TlEZLHLESIRRITIEH V)
Tt A,

This manifestation occurs in a situation in which man and woman,
tatha-gata and tatha-agata, are both acting completely without will, and so
we shouldn’t think they are mutually opposing one another, and holding
one world together. However, if we do think about it, there is no fixating of
a state of opposition in the manifestation of complete self.

TIhn, BOMEEMkEIZ, E—OoWHRZEODEE BT LRI 2

IZHRBDTT, BDEEDEZTIIEEWIINE LMK L HAHICHE—E
ZHEDOEEYEEZAFICINGEEEROBIZZRI IS TY., BIHHE
the b & TY,

And so, once again, thus going and thus coming manifest the activity we
call holding the one and only world. As for this activity called holding, or
possessing, it means that nyoko and nyorai mutually hold this one unique
body together. They simultaneously are doing the manifestation, the
starting, of the activities of contracting and expanding.

TIHhH, BOWMELNKEIHES ZEICKRZDTT, BOHAEWLWAZE
WL CTHICEOEHEZABE TAILICHEE2DTT, TTALRETOIRRE(C
RWTIEIEFEFZ Z &L, —HDRF]. BIBEEDIRF] & XFILDIRF] & %= &
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WIRL TESZEIZHTADTY,

And so once again thus going and thus coming meet. And once again this
meeting is broken through, and together they manifest the zero activity.
And so, within the condition of the origin there is no stopping. It is the
repetition of the manifestation of unity, and the manifestation of opposition.
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